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INTRODUCTION

Your excellences, Hon’ble Guests, dear colleagues, guests and friends. It is an
honour to open this Seminar on Human Rights and Religious Freedom. As you have
seen, we have an extremely interesting agenda, with important, renowned speakers
who gathered here for discussing over the relations between freedom and religion, law,
pluralism and individual rights.

Indeed, these topics represent a complex, problematic issue, which involved all
the aspects of our living as part of a society and members of a community. Even more
intricate since we have multifarious, overlapping identities and we feel members of a
plurality of communities and sub-entities. Especially today, in an era of globalization
and transformation, of growing interconnections among different peoples and groups.
A period also of dangerous polarization and mistrust among religions, and — within the
same faith — among their denominations.

In this time of turmoil, religions and religious identities have become once
again a contested field, especially after the decline of political ideologies. A rising
number of political actors are exploiting and manipulating religious values, practices
and traditions to advance specific agendas. Religion has become an ideological tool to
be exploited for political goals, which reduce it to an unescapable set of norms, fixed
doctrine and official representation. While we know, and we should enhance our
awareness that religion, in fact, begins with the daily life of common people, beyond
religious authorities and doctrine.

It is therefore crucial to re-imagine the role of religion and culture in the public
domain and to find a balance between Law, Faith and Human Rights. To contrast and
to fight the ones who use religions to divide societies and to deny the rights to different
communities.

History has clearly proved that there is no one-size-fits-all solution. Each
country, society and culture has the task to manage diversity and to defend and to allow
ethnic, cultural as well as religious pluralism within the public space.

However, there are some fundamental points of analysis and discussion, which
represent a common ground for all faiths and religious communities, such as the issue
of justifying violence in the name of God or the problem of moving beyond the concept
of simple tolerance to reach a real respect between religions. Indeed, diversity can be
protected only through inclusive notions of citizenship, social justice and human
security. It is important to understand that religion itself is multidimensional, and
plurality in religion, in fact, begins with the daily life of common people, beyond
religious authorities and rituals.

And today I am sure we can work in this direction. Allow me to thank the
Italian Embassy, H.E. the Ambassador Carnelos and his staff; the Italian Ministry of
Foreign Affairs which sponsors and supports this project, my colleagues from Italy
and my university, the Catholic University of the S. Heart of Milano, without whose



support this Seminar would have been impossible. I also want to express my gratitude
to the two friends of mine who envisaged this project, Amb. De Martino, former
Ambassador of Italy to Baghdad and former President of the Italian Inter-ministerial
Committee on Human Rights and a renowned friend of Iraq, and Mr Bakhtiar Amin,
former Iraqi Minister of Human Rights: without their restless efforts, vision and
determination we could not have organized this Seminar.

Riccardo Redaelli



THE CONVERGENCE OF THE RELIGIOUS MESSAGES
H.E Dr. Nasir al-Ani
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FREEDOM OF RELIGION AND HUMAN RIGHTS
Gianludovico de Martino

The issue of freedom of religion is generally linked to human rights. Human
rights are essentially a matter of education, of bringing about a change of mentality
and overcoming stereotypes.

They are the expression of a culture and at the same time they mold a culture,
in a dialectic relationship.

Over the past fifty years human rights have appeared to go forward but they
could also go the other way: it will depend on what trends will prevail in terms of
messages conveyed through the media and their impact on the public.

It also depends on what is meant by human rights, on the concrete content
attached to them in the context of different societies and of their values.

When we draw religion into the discussion the results are not to be taken for
granted. Secularization — the separation of Church and State — is regarded as a positive
step forward in Western societies, going hand in hand with the affirmation of principles
such as freedom of religion which is generally regarded as a basic human right. In the
Christian world there has always been an antagonism or a dualism between secular and
spiritual power: in the end the struggle between the papacy and the empire saw the
latter prevail while the unity of Christianity itself was in some cases broken by the
establishment of national churches serving the purpose and aims of national states.
The result is that nowadays, in the “Christian West” we have either “states without a
religion or with a national established religion” still surviving in more or less reduced
circumstances, its usefulness as an instrument of state power anyway eroded by the
prevailing secular culture.

Such a development does not appear to have taken place within Islam, which
instead tends to have the connotations of “a religion with a state”. The fracturing of
religious unity could in fact be regarded as the origin of separate state entities, each of
the latter a tool of particular persuasions of the one original religion now all competing
for supremacy. It could also be regarded as the motor of phenomena such as groupings
subscribing to extreme religious persuasions and engaging - in an eschatological
perspective — in activities typical of the state and of insurgents, such as controlling
territory and population and conducting warfare, albeit in unconventional and
asymmetric manner.

It is not being ruled out that in future the juxtaposition of “states without a
religion” and “religions with a state” might bring about a split of the present “human
rights system”. The only point on which the two categories might in fact agree is that
there is such a thing as “human rights”. But what indeed such rights are is defined
according to principles which cannot be reconciled unless one of the two sides accepts
to give up its basic tenets.

In this respect, the issue of the death penalty provides a litmus test. In so called
“Western culture” there has been a long debate on this issue. Abolition has been
advocated since the XVIII century. The debate has been driven by a combination of
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philosophical and pragmatic considerations: there has never been a taboo on the issue
and the death penalty has nowadays been phased out in many countries. In “religions
with a state” the death penalty acquires totemic value with regard to religious crimes
such as apostasy and blasphemy. They entail a mandatory death penalty in the sense
that a breach of the divine order by departing from the true and only path requires re-
establishing the divine order by taking out the cause of the disturbance. There is no
possibility to settle the matter by paying the “price of blood”: this applies to a
completely different set of relationships, the ones between human beings but not to the
ones between God and man. We are still in the not unfamiliar grounds of extra nos
nulla spes.

In this context, the abolition of the death penalty for “religious crimes” would
constitute a religious crime in itself. It would therefore justify the unleashing of
sectarian violence against its proponents. The “religion with a state” allowing for such
a change would put itself outside the true religion. Insurgency would thus be justified.

This could hardly fit into the idea of freedom of thought and religion.

To put it in a nutshell, on one hand we could have the “human right” to pursue
the true and only religion, on the other the “human right” to enjoy freedom of thought
and religion. Not an easy equation to solve.

The risk of a split of the “human rights system” into two separate systems -
each with its own formal instruments and structures, such as a human rights charter
and a human rights court — is reinforced by the tremendous technological progress
occurring over the past decades.

The assumption that the present human rights system - embodying principles
developed mainly if not entirely within “Western culture” — should provide
benchmarks to be universally applied and shared is seriously challenged by the
intangible and growing spreading — defying any traditional border and demarcation -
of alternative benchmarks made possible by the development of the web and of the
new media.

Technology is indeed dual use: it provides today a fluid and ever changing
field of action, potentially unlimited. It is neutral and as such it gives impulse to
negative phenomena such as the new category of cyber-crimes and hate crimes, or on-
line terrorist recruitment, pseudo religious propaganda and radicalization, featuring at
the same time as factors and tools of ethnical and sectarian violence.

Anybody can today be his own publisher and have access to a global audience,
where statistically the most hateful and violent messages are bound to be somehow
supported and influence a number of like minded individuals.

The worst scenario to be taken into account is that - thanks to technology - in
a world to come the dissemination of intolerant and hateful messages will be
practically unhindered and their content actually strengthened. Paradoxically such
messages - if they gather sufficient support and momentum — might actually provide
the “extreme” benchmarks for an alternative “human rights system”, antithetic to the
system developed in the wake of WWIL. In such a system freedom of religion would
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be denied in itself, beyond specific reference to a grouping of people being persecuted
because of their religion belief: it is religions which are based on the acceptance of the
principle of freedom of belief that would be targeted as such.

The challenges to be dealt with are mainly educational and cultural.

Any concrete action to counter the dissemination of intolerance should first of
all include an educational effort to provide young generations with better intellectual
tools of critical analysis, encouraging the development of adequate skills to critically
analyse and evaluate the actual content of media messages, with regard both to
traditional mass media and to the social media.

It is a matter of enabling “consumers” of information and messages to assess
their level of accuracy.

The less generally informed the consumer is, the less equipped with tools of
critical analysis and appreciation, the more the consumer is exposed to the risk of
disinformation aimed at forming and influencing personal and public opinion.

The distinction between advertising and information is getting more and more
blurred and can easily bias private discussions, public debates and individual and
collective decision making processes: to make advertisements more seductive and
effective audio visual techniques have been developed which - in our age of mostly
audio visual media - tend to spill over to the way news and ideas are conveyed. There
is in fact a link between the development of ideological propaganda and commercial
advertising. The quality of the material produced by ISIS shows how such a process
applies also to the spreading of ethnical and sectarian violence.

Another matter to be tackled urgently is the assessment of the current content
of the teaching of subjects such as history where biased or insufficient knowledge can
easily fit into narratives exciting ethnical sectarian violence.

But at the root of it all there is the issue of free will and predestination —
possibility versus necessity - which should be at the center of any discussion on human
rights and fundamental freedoms.



PLURALISM: A STORY FROM THE PAST, A CHALLENGE FOR OUR
PRESENT
Martino Diez

Among the remarkable features of modernity there is its tendency to see itself
as ‘innovative’ and ‘unprecedented’. Given this tendency and since the Universal
Declaration of Human Rights was only drafted in 1948, it is easy to forget that people
have always struggled to come to terms with religious pluralism. The oldest
archaeological excavations already witness to the existence of many different rituals,
a bewildering diversity which seems to be rooted in a mysterious divine design, as a
famous Qur’anic verse affirms (Q 5:48).

Perhaps nowhere can this religious pluralism be better perceived than here in
Iraq. The land of the two rivers was the cradle to many faiths and confessions: one has
just to think of the vibrant Abbasid age, where both Sunnism and Shiism defined their
doctrinal tenets, where Sufism knew its first great flourishing, where Karaite Judaism
arose against Rabbinic Judaism, while Zoroastrians translated their teachings into
Arabic and Christians actively pursued their missionary activities as far as China.

This deeply pluralistic milieu, although with a clear dominant class — it was a
military Empire, after all — inspired opposite reactions: some people became skeptics
(there is a good record of free thinkers in the Abbasid cultivated classes), some became
fanatics (there were a lot of interreligious riots) and some tried to steer a middle way
which gave birth to a remarkable phenomenon: the Arab inter-religious humanism of
the ninth/tenth century.

skokok

Among the expressions of this inter-religious humanism there is certainly the
secret society of the Brethren of Purity (ihwan al-safa), which was active in Basra in
the 10th century. And it is from their encyclopedic work that I would like to quote, in
abridged form, an anecdote which I propose to entitle “the parable of the good
Zoroastrian”'. As you know, the Gospels contain the parable of the good Samaritan,
but here the story is about a Zoroastrian. Nonetheless, and exactly as the Samaritan of
the Gospel, the main character of this story belongs to a despised group, since
Zoroastrians were ranked as the lowest class among the People of the Book.

This Zoroastrian from Kirman —the Brethren of Purity tell us — was making his
way on a mule and in company of a Jew from Isfahan. They ended up speaking about
religion. “What is your religion?” — the Zoroastrian asks the Jew. “I believe that there
is a god in Heaven, who is the God of the Bant Isra’il [the Sons of Israel]. I worship
him and I ask from him health, a long life, richness (7izq) and the victory over my
enemies. [ wish good to the people who share my own religion; whosoever is not of
my religion, fa-halal li damuh wa maluh wa haram li nusratuh wa nasthatuh: his blood
and money are licit to me and it is forbidden for me to help him or to counsel him. And
what’s your religion?”

“My religion — says the Zoroastrian — is to wish good to all people, whether
they follow my creed or not”. “Even if they act unjustly towards you?” “Yes, even so,
because I know that there is a God in Heaven who knows everything and who rewards
people according to their actions”. “You are actually not consistent with your own
creed — the Jew objects. I am worn out by the travel: give me some food and let me

" Rasa’il Ihwan as-Safa, Dar Bayrit, Bayriit 1983, al-gism ar-riyadi, ar-risala at-tdsi‘a, i bayan al-
ahlag wa asbab ihtilafiha wa anwa* ‘ilaliha wa nukat min adab al-anbiya’ wa zubad min ahlaq al-
hukama’, vol. 1, p. 308-310.



ride your mule”. The Zoroastrian accepts to do so but, once the Jew is seated on his
mule, he flees away. “Hey, give me back my mule” the Zoroastrian shouts. “You have
acted according to your religion — the Jew replies — now [ want to act according to
mine”. The Zoroastrian is left alone in the desert, imploring mercy in vain.

But God — so the story goes — intervenes from heaven, the mule throws the Jew
away and he has some bones broken. The Zoroastrian gets his mule back and is
tempted to abandon the Jew in the desert. However, the Jew asks for mercy. “How can
I excuse your behavior?” “It is an opinion to which I was educated to the point that it
has become for me a habit, i tigad qad nasa’tu ‘alayhi wa madhab qad aliftuhu wa
sara ‘adatan”. Moved to pity, the good Zoroastrian accepts the apology of the Jew,
takes him to the nearest city and entrusts him to some relatives. The people of the city
get to know the story and wonder how the Zoroastrian could pardon his companion,
but he replies: “He told me that his creed had become a sort of second nature for him.
But my religion too has become a sort of second nature for me”. And all’s well that
ends well.

kskosk

There are several reasons why I have quoted this short story. The first is the
sentiment of gratitude towards a country, yours, that has contributed so much to the
progress of human civilization. Our great Italian poet Dante says Nessun maggior
dolore che ricordarsi del tempo felice ne la miseria [there is no greater sorrow than
remembering the happy time in misery], but the past can also be a source of inspiration
and stir a renaissance, a Nahda. More importantly, however, this story contrasts a
sectarian attitude, with its legalistic approach that can be found in our epoch too, and
a truly religious position. And it makes clear that the dividing line is subtle. Both the
Jew and the Zoroastrian are in fact believers, but the former puts God in his service, to
justify his robbery, whereas the latter puts himself in God’s service, even to the risk of
his own life. This alternative is still valid today and a French psychologist of Tunisian
origin, Fethi Benslama, has recently expressed it while describing the young jihadists
he meets in his activity in the Northern neighborhoods of Paris: “They submit to God
only by submitting God to them™,

Lastly, it is important to notice that the story of the good Zoroastrian is set
within a chapter on the reason why people differ in their characters. And the answer
of the Brethren of Purity is clear: the reason is imitation of the parents and the teachers.
Education can play a negative role, but it also can create a virtuous habit, which allows
the Zoroastrian to grant his pardon to his travel companion. This is the great lesson we
take home from this 10" century story.

kskosk

If the alternative between sectarianism and pure faith is subtle, it is nonetheless
clear and we might wonder why a wholeheartedly acceptance of pluralism and most
notably freedom of conscience is not so common among religious people. Working in
the interreligious field, I have asked myself this question many times. In my opinion,
the answer has to do with the question of truth. It also explains why the Brethren of
Purity, for all their fascinating doctrines, are considered — and with good reasons, in
my opinion — as heterodox by most Muslims. The Brethren of Purity would in fact
argue that all historical religions are only partial reflections of the true faith. They have
the same (limited) value and none of them can claim any superiority. This is why one
has to be tolerant towards all faiths.

2 Fethi Benslama, Un furieux désir de sacrifice. Le surmusulman, Seuil, Paris 2016, p. 94.
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Since this statement can hardly be acceptable to the members of different faith
communities, it leads many of them to believe that the acceptance of religious freedom
would necessarily bring with it a relativistic stance. And since many advocates of
religious freedom do adopt a relativistic or agnostic stance, the impression gains
strength and becomes a self-evident truth: if you want to be tolerant, you have to
renounce or at least downplay your truth claim.

In fact, this is a misunderstanding, but it is not easy to demonstrate where the
error lies. It has taken the Catholic Church more than two centuries to understand it.
More precisely, after a century of Enlightenment and with the outbreak of the French
Revolution, the Pope looked with fright at the Declaration of Rights issued by the new
French Assembly in 1789. Man — he argued — is not free. He has obligations toward
his Creator. “Where is — asks Pius VI — this liberty of thinking and acting that the
Assembly grants? Is this invented right not contrary to the right of the Supreme Creator
to whom we owe our existence and all that we have?’. And more than a century later,
Leo XIII, who was nonetheless the great founder of the social doctrine of the Church,
wrote a sentence whose wording will sound familiar to many in the contemporary
Islamic world: “The world has heard enough of the so-called “rights of man”. Let it
hear something of the rights of God™”.

In a sense, both Popes were perfectly right: from a faith perspective, human
freedom is not absolute and every person has the obligation to follow what he or she
perceives in conscience to be the right religion. Error has no right, as the Church used
to repeat. And yet, this is only one face of the coin. The other face was rediscovered
by the Second Vatican Council. I say “re-discover” because the council drew
extensively from the Fathers of the Church, the first generations of Christian thinkers,
who had all been strong advocates of religious freedom in front of the pagan
persecutions against them. Yes, error has no right and partial truth only partial rights,
but the human person maintains his or her dignity also when he or she errs. Not by
chance, the Council Declaration bore the title Dignitatis humanae — Human Dignity’.

Man must adhere to Truth. But he can only adhere to it if he or she is free from
external coercion. And since this right has its foundation in the structure of the human
being (in its “nature” says the Council), it cannot be obliterated even if this person
does not comply with this obligation. Was this a break from the traditional doctrine?
Some people think so. In fact, as Benedict XVI has shown, it was a long maturation of
the seeds that had been there from the beginning, but had been obscured by the
experience of Christendom in the Middle Ages®.

If T have recounted this story, hopefully without committing too many
theological errors, it is because it offers the theoretical foundation that was missing in
the story of the Brethren of Purity. Yes, you are bound to act with kindness towards
anybody. On the practical level, there is nothing to add to the golden rule of the good

? Pius VI, Quod Aliquantum, March 10, 1791. I have taken this quotation from a forthcoming paper by
Brett G. Scharffs, Religious majorities and restrictions on religion, “Notre Dame Law Review”. The
Italian translation can be found here: https://w2.vatican.va/content/pius-vi/it/documents/breve-quod-
aliguantum-10-marzo-1791.html

* Leo XIII, Encyclical Tametsi Futura Prospicientibus n. 13, Nov. 1, 1900. Here the ful text:
http://w2.vatican.va/content/leo-xiii/en/.

>  The Declaration, issued on December 7, 1965, can be found here:
http://www.vatican.va/archive/hist councils/ii vatican council/documents/vat-

ii_decl 19651207 dignitatis-humanae _en.html. On this respect see Nikolaus Lobkowicz, Pharaoh
Amenhoteph and Dignitatis Humanae, «Oasis» 8 (2008), pp. 17-23.

b Cfr. Angelo Scola, Non dimentichiamoci di Dio, Rizzoli, Milano 2013. See also Massimo Borghesi,
Critica della teologia politica, Marietti, Genova 2013.
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Zoroastrian. Theoretically speaking, however, this attitude holds true not because “all
historical religions are relative” — as the Brethren of Purity would say — but because
the lack of coercion is implied in the dignity every person has received from the
Creator.

I have been working at Oasis for more than 10 years now and I have obviously
studied the current debate about religious freedom in Islam. Many times, it seems to
be a ‘battle of verses’, as Mohammad Arkoun used to say’: every part quotes some
verses or hadiths that support their position. The more I read on this subject, the more
I get convinced that this reflection would greatly benefit from an anthropological
approach like the one adopted by the Catholic Church. It is not relativistic, but supports
religious freedom without reservations. If you want to embody it in a person, it is the
path of John Paul II.

In short, you don’t have to sacrifice truth for the sake of religious freedom. You
can conciliate between them. On what basis? On the basis of human dignity.

" Mohammad Arkoun, The Deceptive Challenge of the Verses, «Oasis» 3 (2006), pp. 36-38.
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HOW TO CONFRONT EXTREMISM AND TERRORISM: PROPOSALS AND
SUGGESTIONS
Seyyed Al Hakim Salih

In the name of Allah the most merciful land the most passionate

In Surat Ibrahim Aya 23-25

“Those who believe have entered and do good deeds to Gardens immortally,
which rivers flow under it, with the permission of their Lord, their greeting therein:
Peace (23) Have you not seen how God gave the example of a good word as a good
tree originally fixed and its branch in the sky (24) it gives its fruit all the time with the
permission of her Lord and God gives examples for people so that they might
remember”(25).

Thanks and gratitude for the Italian organizer of the conference and the great
struggler Mr. Bakhtiar Amin and everyone who contributed to present this meeting
which is no doubt will contribute to find a good word produces a light that we need
it,“in the dark night the full moon is missed”, we are all in dire need to dialogue and
exchange of views for building an intellectual system more deep and realistic to
promote the burdens of confrontation in which we live against intellectual extremism
and terrorism that threatens international peace and security and disrupt the logic of
the mind, wisdom and civil peace on which the march of prophets and humanitarian
civilizations are build, this Primitiveness of Allah that created mankind on it, therefore
the Koran talk to all believers (O ye who believe, enter into peace all and do not follow
the footsteps of Satan he is for you an avowed enemy), and extremism means not to
enter into peace, therefor it will be following the footsteps of the devil and falling in
his ropes, extremism born from ignorance and produce refusing the other and
abolishing and killed him on the basis of religion or ethnicity and robbed the life which
is a gift of Allah, and looting the security and terrorizing people, it is a brutality in its
ugliest forms and the worst savagery of that its industry and adoption on an intellectual
and practical level.

Therefor we need to build intellectual system works to find new specialization
enters to our educational system cares in combat extremism and terrorism and forming
a system of specialists under title “experts against extremism” we need to:

1. Studies for the history of savagery industry and stand at the causes and outcomes.

2. How can we can talk to the supporters of brutality and convincing them that it is
not in their benefit in other words, influential side and serious steps in the
reduction of those diabolical industry

3. That imagining the problem as a sectarian conflict that is resolved in a meeting
of the clergy, this trivializes the problem and getting away from the solution.
They are a part of the problem not all the problem , but they can contribute in
the solutions effectively .

4.  Studying geopolitical of extremism, why stems from certain countries where the
defect in the social system of those countries.

5. How the terrorism became a universal and widespread and threatens everyone ,
it is as the virus does not differentiate between human beings in the world that
became small village.

6.  6.Working on the emancipation of the mind and presenting freedom of thought
on the freedom of religion.

7.  Building a culture of scientific impartiality and the spirit of intolerance and the
search for truth.
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Promote the spirit of dialogue as the literature of the sky and the line of prophets
which is the mechanisms of true thinking that leads to break the segregation and
fossilization , it is also of the tools of communication that lead to coexistence.
Keep religion away from political disputes and the warning of the danger of
exploiting it and keeping it above from entering into conflicts and it does not
mean isolate it from life but remains active agents in what carries of moral and
behavioral system contributes a significant contribution in building the society
and its development.
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THE FUTURE OF RELIGIOUS PLURALISM IN IRAQ
Fr. Amir Jaje OP

The middle-east is facing today a dangerous issue; that is “the demise of
religious diversity”, due to the escalation of Fanaticism and fundamentalism of which
obviously have increased lately in most of the countries in the middle-east; especially
in Iraq and Syria.

Part of the problem was due to the political and Sectarianism which represent
the major role in distorting and destroying the “mosaic” configuration of the religious
diversity here in Iraq from the beginning. In fact, I mean exactly the role of the
“Political Islam” for what the minorities situation have ended to. Fanaticism is most
likely a result for the process of “politicizing the religious identities”; which is by far
the result of manipulation of the political leaders towards the mass religious feelings
of the sects, that they belong to and politically represents. In addition to employing
religion for narrow political purposes that often lead to disastrous results among the
community fabric, or it may — at least- result a political marginalization towards other
religious and ethnic minorities; when persons of such minorities are subjected to
serious violations threatening their existence and destiny.

From the other hand, the crimes committed by “the terrorist organization of
Daesh” recently; that was carried out against the religious minorities in the name of
(religion) or its (religious ideology); have deepened the jeopardy of demising the
religious diversity; and forced so many of those minorities — in Irag- to flee the country
because they were displaced and humiliated which made them reach an absolute
conviction that they no longer have place in this area.

We will mention hereunder the violations caused by the religious extremism
from one side and by the political Islam from the other:

1- Lawlessness, which facilitate the way for the criminal gangs to practice
violation against other minorities, since they represent the weakest ring, and
they never had a supporting tribe or an influential party.

2- The usage of minorities, by influential parties, as a pressure card in order to
liquidate their accounts. Eventually minorities became like a "scapegoat"
within sectarian conflicts and struggling for power by those influential parties.

3- Para two of item (26) of the unified national identity, which was approved by
the Iraqi Parliament, this item would force non-Muslim minor children to be
registered as Muslims when one of their parents declare Islam.

4- The harassment policy that being practiced by the political Islam today in Iraq,
in order to convert Iraq into an Islamic state just like the one in Iran. Recalling,
for example, the parliament declaration to ban alcoholic drinks and imposing
constrains toward the personal rights in universities and colleges concerning
make-up and clothing worn by women.

Such violations are being reacted every day and bringing more fear and anxiety
upon minorities, and giving a good motive to flee in a semi exodus; this certainly
would evacuate the country of their skills and specializations. These violations are
being done within a suitable political climate of impunity, which indicates a vast gap
inside the state concerning protection of the human rights.

Although Islam, according to the Iraqi constitution, is the official religion of
the state and a reference to its fundamental legislations, however, the state must be
“neutral” insuring the rights to all its people no matter what sort of religion, doctrine
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and sects they are. The state must do its part to insure the right of religion and belief.
Therefore, maintaining the civil state as well as devoting the spirit of citizenship in
practice is the solution of keeping a unified homeland, and embracing the cultural,
religious diversity in Iraq since it was established.

This seminar, which is being held to enhance “pluralism” in Iraq, makes me
propose — in this humble intervention- one final point for discussion. This matter may
contribute to strengthen the pluralism and to get rid of the disease of sectarian and
religious conflicts. This point is about the importance of upbringing on the national
identity in schools and in religious institutions.

Frankly, any people suffering from the lack of national pertinence and loyalty
to homeland is consisting a main factor towards fragmentation and civil conflicts.
This would not be achieved without making the citizenship on the basis of true grounds
believing in the loyalty of people to their homeland whatsoever. This requires
education to focus on citizenship in schools, colleges and other institutions.

The pluralism of sects, believes and religions in Iraq, despite difficulties, is the
main power and true blessing to achieve or build an ideal community. The community
would consider such diversity as a mean to fortify mass proficiency; thus faith would
defeat fanaticism and religion upon sect and belief.

From this point, it is such an important thing to reconsider the educational
subjects being used in our schools nowadays in general. Precisely the subjects of
“religious education” and “national education”; expert supervisors have to prepare a
national curriculum for religious education in conjunction with the ministries of
education and higher education as well as other related educational institutions. This
curriculum must be compulsory in all official and private schools; in addition
respecting the right of learning religion, spreading the culture of forgiveness and
peaceful coexistence upon the basis of freedom of religion, belief and to respect
diversity. On the other hand, forming specialized committees in order to modernize
and reconsider the curriculum of “national education” subject in order to raise our
children on patriotism a, real affiliation and concerning its dignity.

This requires the following:

1- Changing the trends of educations i.e. “initiating” and focusing on real
education, open horizons, scientific and objective criticism. As far as education
tends to initiating and dictating, then its effect on behavior is going to be weak.
This tendency would make the student to empty what he has learned from
books; while acquires his behavior from the street in addition to other things
such as cinema, internet and etc. Unfortunately, today we are initiating not
educating!

2- Taking care of the curriculum of national education, for it should not be
adulated to the authorities or to its party as it was carried out during the
previous toppled regimen; praising the achievements of the party and its
leaders, neither to be a marginal subject to be used to fulfill other subjects. In
fact, this subject should be fundamental, and the student should be raised
through it on the right national values; starting from caring of the street's
tidiness and keeping everything in it for the common benefit; in other words
“we are developing the feeling of others”.

3- Avoiding importation rather than originality, whereas the principles of
citizenship, democracy and human rights are quite international. However,
educating those things are stems from the person himself that means the
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privacy. Therefore, national education and the national upbringing in Iraq and
other Arab countries needs a creative production reflecting the Arab oriental
individuality, this will reread the Arabic culture and its literature out of its
actual values not linked to aesthetic formalism, rhetoric, pride, spelling or
compliment . Obviously, the greatest thing that have suffered of destruction
and harm, due to wars and conflicts that our country experienced are the human
values. We lost these things and need a lot of hard work as well as time for
rebuilding.
4- Education for pluralism

Since the sixties of the last century, none of the educational programs, globally,
has shown practices on religious plurality. Indeed, these programs were limited only
on the religious education; that is raising a person on one single believe he follows
alongside with his instructor. However, at the end of the twentieth century and the
beginning of this century, these programs have experienced some developments in
education thought towards a new methodology in dealing with the religious education;
namely educating about world religions. This is what we need of knowing each other;
that is by knowing the believes, thoughts and the rituals of them in addition to
respecting of their rights.

Yes, there is a lot of work to do in this field by showing the great wealth of our
diversity, this creative diversity.

We've to admit that "peaceful coexistence" and accepting others would not be
concluded just overnight. It will be built gradually day after day. However, we need to
have a stable strategy alongside with a clear distinct work plan; which also need a great
deal of hard work and continuous struggle at all levels.
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RELIGIOUS PLURALISM AND PLURALITY: CHALLENGES AND THE
NEED FOR A NEW PARADIGM
Paolo Maggiolini

Globalization, migrations and geopolitical rivalries are deeply transforming the
wider Mediterranean socio-political and religious landscape, bringing new challenges
and blurring the lines traditionally separating quasi-universal concepts like minority
and majority, national and transnational, rights and duties. Conflicting interests and
growing polarization are nurturing mistrust and fear of the Other, unveiling and
exposing structural contradictions of how pluralism, diversity and — more broadly —
coexistence have been understood, framed and experienced in our public spaces.

In this time of turmoil, religions and religious identities have become once
again a contested field, especially after the decline of political ideologies as the main
tools of geopolitical confrontation and popular mobilization. A rising number of
political actors are exploiting and manipulating religious values, practices and
traditions to advance specific agendas, drastically limiting the room for coexistence in
today’s societies.

This condition is shaking the basis of our socio-political and institutional
systems and the basic principles of inclusive citizenship, empowering those who
support identity politics, securitization, and isolationism against integration,
participation, diversity and pluralism.

1. A grim European scenario

Looking at the European context, diversity and plurality have increasingly
become the focus of a political debate that aims to contest and denounce the validity
of today’s European project. In a nutshell, they have become the scapegoats of the
present European political crisis. Multiculturalism, melting-pot, laicité, strict
secularism have all shown their limits in governing and managing diversity.

The supporters of an imagined notion of “purity” and “homogeneity” — as
representing the supreme value binding citizens to nation states — look with suspicion
at religious freedom and pluralism. This hostility poses a critical challenge to the
development of a really “inclusive” notion of European citizenship and it risks
undermining the social pacts on which most European states have been built, fostering
new forms of marginalization and exclusion.

As a result, Europe is still looking for an effective synthesis between an
individual-centered and a community-based understanding of the place of religions in
public space. These two perspectives design a wide socio-political and cultural
continuum with opposite interpretations and contrasting conceptions. On the one hand
lies a “soft” perception of the social role of religion that tends to equate religious
choices with any other type of preferences. On the other stands a revived interpretation
of religion as a political, social and cultural fact (a “hard” conception of the role of
religion in the public and socio-political sphere).

This complex confrontation between opposing and rival visions is nurtured by
a culture of fear, fostered by the inadequacy of today’s European governance and
politics in dealing with issues such as economic recession, terrorism and immigration.
The spoilers are numerous. On the one hand, populist movements are developing and
growing, combining ethnocentrism with anti-elite slogans and exploiting socio-
economic uncertainty and fear. In their view, diversity is a fatal threat to social
cohesion and the source of the decline of an a-historically imagined “European
civilization”. Christianity for them thus becomes more an ideological source of
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legitimization and identity, than a daily—life faith. On the other, jihadism is equally
exploiting the weaknesses and inadequacies of European societies to proselytize and
polarize with the aim of imposing a statistically insignificant (but, unfortunately,
geostrategically important) minority as the standard bearer of an imagined “true Islam”
existentially opposed to “Western values” and “apostates”. For them, too, religion
appears to be a mobilization ideology.

These distorted concepts and misguided values blur and destabilize the
common perception of diversity and the content of inclusive coexistence, equating
“otherness” with “mistrust” and “menace” and making it the core source of all socio-
economic and security issues affecting today’s Europe.

2. The struggle within the Middle East: a disputed scenario

Looking at the MENA context, managing cultural and religious diversity has
progressively turned into a complex challenge. Geopolitical regional and domestic
factors have an equal role in this dynamic. Traditionally, two different strategies have
been employed to deal with diversity within the region. On the one hand, state-building
processes have been carried out under the pressure of achieving full independence
from colonial powers and resisting various external influences and pressures.
Politically, religious and ethno-linguistic diversity has been overshadowed by
prioritizing the ideal of the “strong state” and “homogenous nation”. A message that
has pervaded and shaped a number of political fields and public spaces in the region
for decades. On the other, diversity has been institutionalized and politically
empowered with religious and ethnic groups establishing their own parties and
competing for political power.

The recent wave of uprisings and civil wars that threaten the very foundations
of the regional system has shown that both systems have failed in protecting diversity
and in proposing new paths towards pluralism. The crisis of the state and the
heightening geopolitical competition have thrown the region into a vicious circle of
violence, fostering new fragmentation and divisions. Polarizations have prevailed as
well as mistrust and uncertainty. National cohesion has been widely challenged by the
development of non-state actors, new centers of power and terrorist groups, exploiting
cultures, traditions and religious denominations to support their agendas. In particular,
Daesh has been able to enter the regional and international geopolitical competition,
manipulating the internal weaknesses of different states and benefiting from sectarian
radicalization and the polarization of communities’ identities. At the same time, it
indirectly served competing interests and agendas and became one of the pivots in the
shifting alliances and rivalries for regional hegemony. Exploiting the benefits of a truly
glocal agenda and exerting direct control over territories of high symbolical and
geopolitical weight, Daesh became a focal point for a wide array of individuals and
local groups looking at it as a source of inspiration. Thus, Daesh-controlled territory
became a credible destination in which to live, militate and fight; a place with no room
for diversity.

These dynamics confirm that managing diversity is primarily a political issue
and challenge. It depends on how the state and the public space are framed and how
all ethnic, religious and cultural communities are recognized as legitimate components
of society. Therefore, it is necessary to acknowledge that what is shattering the Middle
East is deeper than Daesh. Nevertheless, this organization has contributed to widening
already existent socio-political cleavages, mistrust and polarization.
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3. Two shores, common challenges

Hence, the wider Mediterranean basin is experiencing a tangled dynamic of
polarization and sectarian radicalization, fostered and amplified by the controversial
unfolding of a complex matrix of political, economic and security crises that are
shaking the bases of our socio-political and institutional systems.

Indeed, while sectarianism is militarily inflaming the MENA region, evoking
“violence in the name of God”, there is also a subtler level of manipulation of religion
and use of violence in these terms that permeates our daily lives, such as
marginalization, blackmailing and labeling as apostates and infidels any rivals or forms
of diversity.

History has clearly proved that there is no one-size-fits-all solution. Each
country, society and culture has historically committed to manage diversity, defining
its role and position within the public space as well as experiencing positive
achievements, failures and challenges.

Europe has to deal with the difficult task of reconciling its ideals of pluralism,
economic growth and political union with today’s crises, drastically reconsidering its
ambition to “export” the “European model”. Similarly, the MENA region needs to re-
imagine the role of religion and culture in the public domain and the balance between
rule of law, faith and human rights as the bases to foster national cohesion and as the
supreme principle to achieve stable and robust states and societies. Religion
brandished against other denominations of the same faith or against other religious
communities has dangerously polarized MENA societies, serving divisive agendas and
fragmenting the social fabric of states. Combatting and reversing such dynamics is
particularly necessary to promote national reconciliation, defusing sectarian violence
and preventing religion and culture from continuing to be exploited for geopolitical
and socio-economic reasons.

Pluralism has to be recognized as a process that needs to be constantly
supported. It is an issue that challenges both shores of the Mediterranean basin and its
future. Therefore, speaking of religious pluralism (both between different faiths and
among different denominations of the same religion) is not naive nor it is simply an
intellectual task, but is meant to embrace an ineludible long-term perspective to
promote stability and coexistence within our socio-political systems.

Diversity can be protected only through inclusive notions of citizenship, social
justice and human security. Pluralism is a very delicate and fragile attribute and it is
always reversible if not daily defended, practiced and lived. Pluralism can be achieved
only by devising new instruments and mechanisms of participation to allow all voices
to be part of decision making, representing the real interests of each community,
understanding at the same time their perceptions of insecurity, threat and
marginalization. Simultaneously, this objective can be achieved by dealing with
communitarian and individual autonomies. Indeed, religion itself is multidimensional,
and dimensions of religious and spiritual experience can be combined in many ways
across individual lives. Plurality in religion, in fact, begins with the daily life of
common people, beyond religious authorities and rituals.

In this framework, representatives of different faiths and denominations can
play a decisive role in reflecting on the roots of these negative dynamics and how to
combat them. They can facilitate and trigger a necessary reflection on the relationship
between faith, rituals and orthopraxis within the public domain as well as between state
law and religious law, defusing the manipulation of religions and establishing a new
consensus on shared values, such as solidarity, mercy, the duty to protect people in
need and the sacredness of human life.
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This understanding and awareness is necessary to recognize the common
challenges posed by globalization and the growing interdependence of today’s
international system. Such a condition inevitably stresses and emphasizes issues
related to coexistence and living together, with different faiths, cultures and traditions
called upon to share the same public space both at the national and international levels.
Furthermore, this challenge is not developing from the misleading theory of the “clash
of civilizations”, but is shaking from within each culture, society and nation. This
condition makes today’s fragmentation, division and polarization particularly resilient
and vicious. History teaches that it is usually more challenging to find mutual
understanding and acceptance between groups and denominations of similar culture
and traditions than with apparently “distant” Others. But it is precisely for that reason
that religious pluralism should be understood as one of the necessary steps to foster
cohesion and reconciliation.

A cornerstone of this process is to move beyond the traditional concept of
“tolerance” to reach that of real mutual respect. In fact, mutual respect is the only stable
basis on which develop pluralism. Although tolerance is a value and its introduction
within the legal and political system has represented an important step for managing
diversity, it generally conveys an understanding of a diminished role and an unstable
position of the Other within the public domain. Toleration makes it possible for the
Other to socio-politically exist, but not to fully participate and enter the public space
on an equal footing. The history of Europe since the end of the Thirty Years War
(1618-48) — the so-called Westphalia era — teaches us that the introduction of such a
concept alone, albeit important and necessary, has never been sufficient to guarantee
and positively manage diversity, since legal tolerance can be reversible when not truly
accepted within the real body of a society. Mutual acceptance is thus what is needed
to create a culture of “awareness, understanding and recognition of the Other” and to
develop a new paradigm, shifting from a top-down approach towards diversity to a
bottom-up path to embrace the Other and live together, without “encapsulating” their
lives in a rigid scheme of limitations and regulations.

4. Possible steps forward

Hence, the issues that our societies are facing may be different in nature and
intensity, but we are equally engaged in the same challenges. In this time of turmoil,
diversity poses a number of pressing questions that should be resolved and managed
all together at different levels (national, transnational and international). In this epoch
of globalization, it is not possible to simply contain and react, it is necessary to be
proactive and supportive. At the same time, because history teaches that no one-size-
fits-all solution succeeds, the temptation to project a single model should be dismissed
and bottom-up approaches should be prioritized. Accordingly, a set of ad hoc
initiatives could represent a significant starting point to break the circle of violence
and polarization affecting our societies.
Amongst them:

o The issue of the relationship between law, religious pluralism and individual
rights could become the focal point of debate for a targeted commission
gathering together regional religious, legal and civil society experts from the
two sides of the wider Mediterranean, proposed by their respective academic
and professional organizations and associations.
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The issue of religious pluralism and diversity should be dealt with on two
different levels. On the one hand, culturally, religious pluralism and diversity
should become a subject taught in the school and university curricula. This is
of primary importance to develop a “legal and civic culture” regarding the
importance of religious pluralism and diversity, but also to establish firm roots
of their role and contribution as shared values in each country and society. On
the other hand, politically, managing diversity should be considered an integral
part of the national dialogue paths, avoiding however the trap of “excluding”
all religious topics from official public narratives (as sometimes happens in
Europe). Accordingly, diversity should not be ignored or overshadowed, but
religious and ethnic identities should be included, considering them an
enrichment rather than a threat, as well as making religious and ethnic groups
part of the decision-making process. New instruments of local governance have
to be designed and experimented with.

The nexus between violence and religion should be severed, understanding that
“violence in the name of God” always offers an opportunity to radicals and
extremists to exploit religion as a powerful justification for their actions. Since
sectarianism is inflaming the region, it is necessary to break such a link. Not
only to the extreme level of jihadist terrorism but also to a subtler level of
violence in the name of God in daily life, against opposing groups and persons,
which must be combatted.
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ENSURING FREEDOM OF RELIGION AND PROTECTING DIVERSITY:
PROPOSALS AND SUGGESTIONS
Mrs. Nadia F. Maghamiss
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“NOT IN GOD’S NAME”: VIOLENCE AND RELIGION
Dr. Andrea Plebani

Despite being intended as a guidance for all mankind, religions have always
been exploited for political reasons and have been used to support the use of violence,
no matter how many constrains were set by religious authorities and scholars.

For sure the borders dividing legitimate and illegitimate use of violence have
always been questioned and this in extremely different contexts (religious and
political) and times. But the brutality we are witnessing in these days is reaching levels
unimaginable till a few years ago. We reached a point where even leading scholars
close to jihadist circles and even top-jihadist leaders are condemning the actions of
group like the so-called Islamic State (IS) that are targeting mosques, churches and
marketplaces making no distinction not only between soldiers and civilians but even
between women and children, priests and clerics. Everyone not abiding to their vision
is becoming a legitimate target and this is a disease that is spreading. Brutality has
become a weapon that has been used on the battlefield, like it happened before and
after Mosul’s fall, but even to control population and to attract volunteers and new
adepts.

What is even more scaring being that this brutality has been supported by a
heightening polarization of the social fabric that is threatening the very foundations
over which the fate of entire societies rests. Extremists pretending to act in the name
of God are then not only lacerating bodies and human beings, they are not only killing
and maiming, but they are torning apart whole families and societies, creating barriers
and divides that risk to have a lasting and long-term impact. Look at what they did to
Iraq, Syria and Europe. Through their actions and ideologies, they are contributing to
the polarization of an international system that has never been perfect but that — at least
— especially after world war II was intended to be guided by universal principles for
the good of mankind. There were values that used to be shared and that are now under
attack.

This phenomenon is spurred by actions conducted in particular by non-state
actors representing a direct challenge to the sustainability and the legitimacy of a
growing series of States all over the world. But we have to admit that also regional and
international actors share significant responsibilities, exploiting religious and sectarian
divides that serve brief-term scopes that end with undermining the stability of the
international system and with the destruction of states and whole societies. We are
witnessing the emergence of a broad series of failed or failing states that represent the
breeding ground for IS-like actors. And this is something they clearly advocate. You
just need to look at their magazines and media campaign and to a strategy that is based
on a five-step process starting with hijrah and arriving to the purported restoration of
the caliphate, passing through the destabilization of what they consider taghut regimes.

That is why we need to preserve state institutions from infightings and to assure
they represent neutral arenas were competing interests can be debated and composed.

Another important element we need to consider is that extremists’ actions and
ideologies expose the growing crisis of legitimacy that both political and religious
authorities are experiencing at growing pace. And this is something that is taking place
not only in the wider Middle East but all over the world. Far from being limited to the
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Middle East only, like some Western observers and politicians tend to say, fanaticism
and extremism affect both East and West. And this not only because we are both targets
of our enemies. We are united by a deep crisis of values that pushes thousands of young
people to embrace ideologies providing them with fast and clear responses to their
question.

And this is exactly why the solution cannot be found in simply removing
religion from the public space. Because what we noticed especially in Europe is that
several extremists started their radicalization process with a quest for religion. They
were looking for something able to guide their lives, to be a source of inspiration, to
give sense to their existences. Something able to guide them through their daily lives
and in an era marked by the failure of old ideologies and the incapacity of the existing
model to cope with the promises it set. This is how several of these people became
prey of a message of hatred and violence that promised them easy and immediate
responses to their questions and needs. A message built on religious sources that is
extremely difficult to counter and that is extremely appealing. Not because initiatives
in this sense have not been realized by religious and scholar authorities, but because
they tend not to be tuned with the target audience they need to reach. Young people,
sometimes teenager, who usually do not pass through a solid and traditional education
but who live in a world day by day increasingly shaped by the web. IS uses social
media, videos, video-games, online magazine. It created a message simple, direct and
easy to be understood and replied. A message with a powerful wording. Look at the
way they proclaimed the restoration of the so-called caliphate. “O Muslims
everywhere, [...] raise your head high, for today — by Allah’s grace — you have a state
and khilafah, which will return your dignity, might, rights, and leadership. It is a state
where the Arab and non-Arab, the white man and black man, the easterner and
westerner are all brothers.”

We need to find a way to counter their narrative recurring to their same
communication strategy but with a legitimacy and a coherence they cannot present. A
task that can be achieved only working together, in the East and the West, to give birth
to a world where different faiths and confession can live together without loosing their
essences and peculiarities.
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THE CIVIL STATE GUARANTEES PROTECTION OF RELIGION
FREEDOM AND HUMAN RIGHTS
Dr. Ali Al Rufay‘i
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THE ROLE OF RELIGIOUS DIVERSITY IN PROMOTING SOCIAL
CONSISTENCY
His Beatitude Sako Louis Raphaél |

Ladies and Gentlemen,

It is my pleasure to thank the organizers of this conference (The Center of
Research on the Southern System and the wider Mediterranean, CRiSSMA and the
Catholic University of the S. Heart, Milan) for choosing such a vital and urgent topic
which highlights the role of religious diversity in promoting social consistency;
triggers interfaith dialogue, convergence, solidarity and understanding in order to
achieve peace, social justice, freedom and to retain humankind dignity.

Let me start with two important points that summarizes the message of all
religions in terms of freedom and human rights:

1. Working hard to make sure that citizenship values and human rights is the
priority from now on.

2. Helping the poor and sheltering the displaced to ease the consequences of wars
and conflicts.

In order to accomplish this mission, we need to realize the urgent need to a
“healthy” society built on humanitarian and moral principles by adopting a culture of
accepting others and reconsidering the current curriculum in schools.

We, as Christians, Muslims, Jews, Sabians and Yazidis etc. are brothers, in
front of God, and we share common values that should be activated.

As we all know, humanity is our inclusive identity and brotherhood is the
foundation of our values. It is the responsibility that we share mutually. Brotherhood
does not mean getting rid of diversity and differences, but rather respecting each other,
as a necessity for living together. Since we are all human, regardless of our social,
religious, national or geographic differences. We believe that sharing this human
nature and dignity will certainly create unity among citizens as well as equality in
rights and duties.

Therefore, diversity is richness and differences should not turn into a
disagreement, fear and conflict, which will never lead to peace. In addition, conflict is
incompatible with all religious principles toward building good relationships with
humankind.

Religions call for sincere dialogue and listening respectfully to others’
perspectives. Dialogue is the only way for understanding and solving problems in
order to work in harmony and get our rights. A society of joy and peace can be built
by discussing issues with a mature, open and civilized mentality that appreciates and
promotes co-existence, communication, revival, and integration. In fact, this is the only
way to Glorify God and be in peace on earth.

Accordingly, our focus should be on the following facts and steps:

1. We have to promote interfaith dialogue in order to create tolerance and
acceptance of each other and move away from the extremist ideology, imported
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via ISIS culture that urges hatred, violence and murder. In this regard, Pope
Francis said in welcoming religious representatives, on Wednesday
11/04/2016: “It is vulgarity to justify violence in the name of religion”. So, we
need to engage in a process of self-criticism by sound cultural and educational
institutions, to know all the reasons behind what happened and is happening.
Perhaps moderate Islam needs, in such circumstances, an uprising to save
Islam.

2. Every religion has educational “fixed” doctrines as well as other “time and
place related” scriptural verses, which require sustainable updated
interpretation; otherwise, we will mislead our believers and lose them. In other
word, religion doesn’t mean, repeating these verses as written in Holy Books,
but rather to understand the actual meaning of the message contained in these
verses, and to present them for our people in an appropriate scientific
clarification that can be applied in real life, unlike the traditional style.
Incidentally, Saint Paul wrote in 2 Corinthians 3/6: “The letter kills, but the
Spirit gives life”. Also, religious speeches must defend human rights strongly
and stick to its brave prophetic role in guiding people to spiritual and
humanitarian values that equip them with confidence and hope.

3. We have to learn about the religion of others from their sources and specialists,
and not through popular rumors and uninformed ideas. We must stand against
any abuse of other religions’ sanctities, whatever is its source. However, the
religious privacy should be taken into account by ensuring the right of its
believers to express it freely and preserving their sanctities.

4. To get rid of extremism and terrorism, we have to educate our children with
sound education, on humanitarian, social and religious basis. Hence, dialogue
won’t be correct unless we respect the feelings, and holy symbols of others.
We need to promote a culture of maturity and responsibility. We need a
curriculum that respects pluralism and diversity; a curriculum that accepts the
other and recognizes him no matter what his religion, sex or race is; a
curriculum that rejects extremism, exclusion and violence. The time has come
to issue a statement prohibiting the shed of innocent people blood, whoever
they are. Overall, religion calls for mutual respect, friendship, good
consideration, solidarity, defense of human dignity, the common good, rather
than putting barriers and mines.

5. The Christian component is an essential and important part of Iraqi fabric. Yet,
has suffered a lot. They need to be embraced after the most recent tragedy,
especially by their Muslim brothers, Shiites, Sunnis, and to safeguard their
rights and ensure their protection, instead of marginalizing them. At the
moment, Christians are not expecting to hear speeches, but to restore
confidence in their neighbors; to keep them on their land instead of pushing
them to emigrate. Helping Christians to stay on their homeland will endorse
public interest, due to their unique competence, dedication, integrity, and
openness. They will definitely contribute to the revival, progress and prosperity
of the country.

6. As a Church, we are ready to keep devoting ourselves fully and without
reservation to serve all Iraqis without any discrimination. To support the
process of reconciliation and the promoting co-existence, peace and stability.

We trust that, with dialogue, we can work and live together in peace, hope and joy.
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